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Abstract

‘An Account of Asoka’s Parinibbana’ (4sokaparinibbanakatha) is a
little known Pali text from mainland South East Asia. The edition and
translation reproduced here are based on one Khom manuscript from
Wat Phra Chetuphon in Bangkok, and one Ml manuscript, originally
from Cambodia, but now kept at the Ecole frangaise d’Extréme-Orient
in Paris.

Little is known about the provenance of the Asokaparinibbanakatha. The
catalogues? list only three manuscripts: one of Cambodian origin kept in Paris,
one of Lao origin in Copenhagen, and one of Siamese origin in Bangkok. It
does not receive mention amongst the various recensions of the legend of Asoka
recorded by Strong,® and as far as is known, no edited or printed edition has
been published to date. The beginning of the text roughly follows the Sinhalese

' The present work is the final outcome of collaboration, over the years, between the late
Peter Masefield and myself on this text. I was reponsible for the original transliteration of both
manuscripts, prior to their translation by Prof. Masefield. During the course of this work, I was
more than ably assisted by Phra Maha Vanly Khemaraputto, one of Prof. Masefield's former
Cambodian graduate students at Mahachulalongkorn Buddhist University in Bangkok, who
swiftly brought a fresh pair of keen, native eyes to both manuscripts, thereby helping us to clarify
a number of previously uncertain readings. We are both greatly indebted to him for his assistance.

2 G. Ceedes (1966); Skilling and Pakdeekham (2002).

3 Strong (1989).
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chronicle on Asoka as depicted in the Mahdavamsa, but continues and concludes
with quite different episodes involving proper nouns found only in the
Dasavatthuppakarana, Sthalavatthuppakarana and Sahassavatthuppakarana,
none of which are documented in the DPPN.

This edition is based on the transliteration of two of the above manuscripts,
namely, that in the Rama III Collection, housed in the Santivan library of Wat
Phra Chetuphon (Wat Pho) in Bangkok,* and that in the library of the Ecole
frangaise d’Extréme-Orient in Paris. We have, to date, had no access to the third
manuscript, that in the Lao language, housed in the Royal Library in Copenhagen,
concerning which we give only a short notice below as to its typology, together
with a few remarks drawn from the Ccedés catalogue (1966: 95).

Description of the manuscripts

1. That of Siamese origin: Wat Phra Chetuphon (WPC) 6/ta.3. 1

Asokaparinibbanakathd (incomplete). Top and last olas decorated with
devata gilded on black lac. Cartouche in ink on first ola recto: brah
Asokaparinibbanakatha. Begins, ola da b;® ends, ola di b line 4 (missing
the last ola only). A single phitk, 11 olas, da-dii, 580 x 52 mm, gilded edges,
2 cord holes, 5 lines, 60 characters per line—Khom script—Numb. Khom
letters—covers decorated in Chinese style with inlaid mother-of-pearl floral
and foliage motifs. No date [middle of 19th century]. This manuscript belongs
to the collection known as Deb Jumnum, donated to Wat Phra Chetuphon by
king Rama III, Phra Nangklao (1824-1851).

* This library was established according to the wish of Somdet Phra Ariyavamsakatayarn
(Poon Poonasiri Mahathera Barien Dhamma 6), the 17th Patriarch and the 11th Lord Abbot of
Wat Phra Chetuphon. It contains, amongst many other manuscripts, the collection known as Deb
Jumnum, donated by king Rama III (Phra Nangklao 1824-1851) to Wat Phra Chetuphon.

5 This shows that this phiik formely belonged to a larger series of manuscripts. At present,
the previous phiik, containing olas ka-thah, is missing, our text having been placed amongst
another set of vamsa texts having different features and dimensions. Note also that this
Asokaparinibbanakatha is found along with five other texts in the same manuscript under this
shelfmark containing a total of 12 phiik. It comprises: 2. Jinadantadhatuvamsa [Dathavamsal;,
3. Palisavakanibbana; 4. Atthakesadhatuvamsa; 5. Nalatadhatuvamsa; 6. Dantadhatunidana.
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2. That of Cambodian origin: Ecole francaise d’Extréme-Orient, EFEO
PALI 29

Asokaparinibbanakatha. Ola 1a, middle: Asokaparinibbanakathd | Margin,
in ink in Roman characters: Asokaparinibbanakatha (pali); olas 1b-4a, bl.
Begins, ola 4b (da); ends, ola 10b de line 3; olas 11-12, bl. a single phiik, 12
olas, da-de, 580 x 60 mm, 2 cord holes, 5 lines, 55 characters per line—Mil
script—Numb. Miil letters. No date (probably copied circa 1914-1915 for
EFEO in Cambodia)—Former shelfmark: CO 225.

3. That of Lao origin. Royal Library, Copenhagen LAOS 79 (V)

Ceedes (1966: 95) describes the Asokadhammardjanibbana, giving the
beginning and end of the text in Pali with a summary of the Lao nissaya, as
follows (translated freely from the French):

Asokadhammardjanibbana. Manuscript on 18 palm leaves,
51.5 x 5 cm, 4 lines on 45 cm. Writing quite accurate, good
preservation. Formerly belonging to Vat Pa Dén. Provenance:
Tuxen collection Laos 2. Story of the passing of king Asoka. The
text starts with a passage in incorrect Pali: paficalavattasampattiti
kundalattabyaghathf[eJranam nidinakatha ime pandayasmante
pubbabuddhanam santike umpacittakusalamula devesu ca
manussesu va samsaranto amhakam bhagavato parinibbanato
attharasathikanaddhinam vassasatanam tamatthake jammbudipe
ca imasmim lankadipe ca mafhaJdhammasoka devatanampiyatissa
ti laddhanama send aditthamahayabhatva  buddhasasane
mahantam pufiarassi saficinantadhasisu.

(Translation of the summary of this nissaya): Kundalatissa and
Byaghatthera, having accomplished meritorious acts in the
presence of the Buddhas of the past, and after having transmigrated
in the world of devas and humans, were reborn in Jambudipa
and Lankadipa 218 years after the nibbana of the Lord, where
they received, respectively, the names of Mahadhammasoka and
Devanampiyatissa, accumulating good deeds in the Buddhist
religion. Colophon (chi 1°4): asokadhammarajanibban gad lév kor
lé (the Asoka Dhammarajanibbana is complete).
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The present transliteration and translation are those of the Wat Phra
Chetuphon (WPC) manuscript, with variant readings contained in the Ecole
francaise d’Extréme-Orient manuscript (EFEO) given in the footnotes. The
foliation of both manuscripts is virtually identical, showing that both derive
from a common exemplar; the foliation of WPC is indicated by pointed brackets
and normal font size (e.g. <da a> = folio da, recto); the foliation of EFEO is
shown by square brackets and a reduced font size (e.g. [da b] = folio da, verso).
An Appendix is also given, quoting a partial, parallel account of the episode by
Buddhaghosa in his Samantapasadika (CSCD edition).
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brah® asoka parinibbana katha

|<da b>|[da b] tena kho pana samayena pataliputtanagare
bindusaro’ nama raja rajjam karesi | tassa ekasataputta ahesum |
asoko attana saddhim ekamatikam tissakumaram thapetva sabbe te
ghatetva cattari vassani anabhisito rajjam karetva sakalajambiidipe
ekarajabhisekam papuni |

[da a] abhisekanubhavena® cassa ima rajiddhi <da a> yo agata |
pathaviya hettha yojanappamane anapavattati tatha® upari akase
| anotattadahato atthahi kajehi solasapaniyaghate divase divase
devata aharanti |

atthaghate bhikkhusamghassa!® adasi | dve ghate satthimattanam
pitakataya!' [da b] bhikkhusahassanam dve <da b> ghate
aggamahesiyya'? asandhamittaya | dve ghate solasannam natakitthi
sahassanam dve ghate attana paribhuiiji |

¢ EFEO omits.

" EFEO bindhasaro.

8 EFEO abhisekanubhavena.

° EFEO anapapavatti tatha; possibly anapapavattito.
1" EFEO bhikkhasamghassa.

" EFEO pitakataya.

12 EFEO aggamahesiya.
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An Account of Asoka’s Parinibbana

Now, on that occasion, the king named Bindusara was ruling in
the city of Pataliputta. And one hundred and one sons were his.
Asoka after slaying all of these, save for Tissakumara, who had the
same mother as he did, ruled unconsecrated for four years, and then
became consecrated as sole king over the whole of Jambudipa.

And" through the majesty of his consecration, the royal potencies'*
befell him; below the earth, his authority extended a yojana,
likewise in the sky above;'’ devatas would each day fetch sixteen
pitchers of drinking-water from Lake Anotatta on eight pingoes.

(Of these) he would give eight pitchers to the order of monks,
two pitchers to as many as sixty thousand monks knowing the
three Pitakas, two pitchers to his chief-queen, Asandhamitta, two
pitchers to his sixteen thousand dancing-girls, whilst he himself
would consume two pitchers.

13 There are a few places in the text where certain readings are either difficult or impossible
to understand or reconstruct. The fact that these are more or less common to both mss suggests
an early scribal confusion that must have occurred prior to either of our mss. This difficulty is
compounded by (a) the close similarities between certain graphemes, such as #/g and p/m in
the Khom script (especially when inscribed on a palm-leaf); and (b) the frequent manner in
which scribes tend to spell a Pali term phonetically in accordance with the local pronunciation,
suggesting in turn that some ‘copying’ might actually have been performed by way of dictation.
For a discussion of these idiosyncrasies in Khom mss see, for instance, Masefield (2008). I have
done my best trying squeeze out some sort of sense the original passages may have had, often with
little or no success. Under the circumstances, I have simply recorded the troublesome passages in
a footnote without comment, other than ‘unclear.’

4 At M III 176, it is said that the cakkavatti: (i) is handsome, comely, and graceful, possessing
the supreme beauty of complexion, and surpasses other human beings in this respect; (ii) lives
long and endures long, and surpasses other human beings in ths respect; (iii) is free from illness
and affliction, possessing a good digestion that is neither too cool nor too warm, and surpasses
other human beings in this respect; (iv) is dear and agreeable to brahmins and householders.

15 So the punctuation of WPC; Sp (CSCD) punctuates somewhat differently.
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himavante kira nagalatda nama dantakattham athi saniddham'®
sadhukam ojavantam divase divase devata aharanti |
aggadamalakam aggadaharitakam ambapakkam ca suvannavannam
gandharasasampannam devata aharanti |

chaddantadahato!” paficavannanivasanam devata aharanti'® | tam
nivasanam adhovitabbavattham nama | yada rafio nivasanakale
tam vivannam hoti | tada angararasimhi'® tapitam suparisuddham
cupasahadavannam? hoti |

chaddhantadahato®' safjatasaliyo navavahasahassani sucagana®
aharanti | divase divase misika nitthusakanena® karonti | eko pi
khandatandulo nama nahosi | ayam eva tandulo rafio paribhogam
gacchati |

haritacandanam himavantato? devata aharanti |[di a] raja dhammaso
<di a> ko evariipo mahanubhavo ahosi |

gate cavanakalantare ayumhi khayamane danam datukamo
bhandagarikam pakkosapetva aha gaccha tata kotthagarato
suvannadiratanani khomakoseyyakadini® idha rasim karohi danam
dassami®® |

16 EFEO atisiniddham.

7 EFEO chandhantadahato.
8 EFEO omits.

1 EFEO angaravasimhi.

20 EFEO dhumasamavannam.
2 EFEO chandhantadahato.
2 EFEO suvagand.

2 EFEO nitthusakaranena.

24 EFEO hivantato.

2 EFEO khomakoseyyakadini vatthani.
20 EFEO dassami ti.
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It is said that there is, on the Himalaya, the tooth-stick named
Nagalata,”” which is smooth,® agreeable” and possesses nutritive
essence; this the devatas would bring each day. The devatas would
fetch an antidotal myrobalan,*® an antidotal gallnut*!' and a ripe mango
that was golden-coloured and endowed with fragrance and flavour.

From Lake Chaddanta the devatas would fetch a five-coloured,
lower-garment; this lower-garment was not in need of being
washed. Whenever it became faded at such time as the king was
wearing it, it would, when heated over a heap of embers, become
utterly purified, of a colour equal to that of the paduma(-lotus).*?

Each day, flocks of parrots would fetch nine thousand cartloads of
sali rice that was in season® from Lake Chaddanta; mice would
divest it each day of its husks and powder.** Not even a single grain
became broken. This same grain had been for the king’s use.

The devatas would fetch yellow sandal from the Himalaya. Such
was the great majesty of king Asoka. And when he became desirous
of giving alms, at the time his lifespan was waning during the phase
in which he would die, he had the storekeeper summoned, and said:
“You should go make a heap here, my dear, of gold and jewels and
so on, and linen and silk and so forth, from the warehouse—I will
give alms.’

¥ nagalata, the ironwood tree.

2 saniddham.

® sadhukam; Sp (and elsewhere) mudukam, pliant.

30 phyllanthus emblica.

3! aggadaharitakam (where aggada is to be read as agada, ‘medicine, antidote’). This is not
the yellow myrobalan (terminalia citrina or chebula), as stated by PED sv haritakam, but the gall
nut with a hard shell and about the size of a nutmeg (Sinh. aralu); the myrobalan (@Gmalaka) is
smaller, green and smooth, about the size of a medium-sized grape (Sinh. nelli). Both have a hard
stone inside. I am grateful to N. A. Jayawickrama for this information.

32 cupasahadavannam; EFEO dhumasamavannam. Given the similarity of the graphemes c,
d, dh, and ph in the Khom script, I conjecture, especially on the basis of EFEO, that the original
reading was, in all probablity, padumansamavannam—cp. padumasamam at Mil 354 and
padumasamanavannataya at Vv-a 35. If so, the error must pre-date both of the mss presently at
our disposal. Sp reads differently at this point.

33 sanjata; Sp utthita.

3% nitthusakanena; Sp nitthusakane.
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tam sutva bhandagariko assupunnehi nettehi rajanam safiapento
imam gatham 2aha |

kotthagarafi ca kosafi ca

yafi ¢’ afiam atthi®® te dhanam

sabbam sulaficitam deva

evam janahi khattiya ti |

tam sutva raja bhandagarikam pucchanto @ha |
kotthagarafi ca kosafi ca

yafi ¢’aflam atthi dhanam me

kena sulaficitam sabbam
tam me akkhahi pucchito ti |

bhandagariko kathento aha |

kotthagarafi ca kosafi ca

yafi ¢’ anam atthi te dhanam
devam dubbalam maggam disva
sabbam amhehi laficitan ti |

tam sutva raja*® amacce pakkosapetva®’ pucchi |[di b] tumhehi <di b>

kim atthaya ti | pacchimassa rafio atthaya deva ti | idam kassa rajjan ti |
tumhakam deva ti | yadi me rajjam katham danam*® datum na detha ti |

amacca tunhi ahesum

35 EFEO atti.

3 EFEO tam sva sutva raja.

37 EFEO pakosapetva.

3 EFEO tumhehi kira me danam datukamassa.
3 EFEO damnam.
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Upon hearing this, the storekeeper uttered this verse, informing the
king with tear-filled eyes:

‘The warchouse and the storeroom, and any other treasures of
yours there be, are all well-sealed, your majesty; please be aware
that this is so, O khattiya.’

Upon hearing this, the king, questioning the storekeeper in turn,
said: ‘The warehouse and the storeroom, and any other treasures
of mine there be, by whom have they all been well-sealed ? Inform
me of this when questioned.’

The store-keeper, replying, said: ‘The warehouse and the storeroom,
and any other treasures of yours there be, all have been sealed by
us, your majesty, upon seeing your own weakness.’*

The king, upon hearing this, had his privy councillors summoned,
and then asked: ‘It is said that the warehouses of mine, who am
desirous of giving alms,*' has been sealed by you.’

‘That is so, your majesty.’

‘For what purpose?’

‘For the sake of the next king, your majesty.’

‘Whose kingdom is this?’

“Yours, your majesty.’

‘If this is my kingdom, why do you not allow me to give alms?’

The privy councillors became silent.

4 Reading deva for devam, and dubbalam attam for dubbalam maggam; as noted above
(n. 13), the Khom characters ta and ga are easily confused.

41 Reading EFEO kira me for WPC tipa ma: ki — gi (aural confusion) followed by gi — #i
(orthographic confusion); and ra me — pa ma (orthographic confusion).
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tasmim kale rafio jalahatthe osatthatthaya adhdhamalakam atthi |
raja oloketva gatham aha |

paccanavatasampatti‘?
vijjumalisamupama*
mahaddhanam pi sampatto
dalidham* punamagato

yada me datukamo pi
databbam natthi me dhanam
khinapufiam* aham patto
sampatto maccuno mukhan ti |

tada rafio samipe tikicchanatthaya eko vejo thito ahosi | so rajanam*
byadht pi dukkhataram sampatti bhassamanam disva gatham aha |

dhiratthu*’ rajjam aniccartipam

bhufjjanta jivhalingatamini

[dT a] ciratthutam® jivatam* pata <di a> m ahu
ussavabinda va tinatamhi

mahadhano narindo pi
asoko™ rajakuiijaro

jambudipissaro®! hutva
adhdhamalakissaro ti |

tam sutva balhagilano hutva kodhavasena khaggam gahetva kosato
nikadhdhitva ukkhipitva tam paharitukamo® |

2 EFEO paccalavatasampatti. PED: paccana: boiling; avata: pit.
# EFEO vijjumalisamupama.
4 EFEO daliddham.

* EFEO khinapurniam.

% EFEO rdja.

4T EFEO dhiratthu.

4 EFEO dhiratthutam.

* EFEQ jivitam.

3 EFEO asokako.

51 EFEO jambudipissaro.

2 EFEO haritukamo.
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At that moment, there was half a myrobalan for laxative purposes
on the palm of the king’s hand. Surveying this, the king uttered
this verse:

‘Reaching the burning pit, which is likened to a garland of lightning,
even though endowed with great treasure, I am come once more to
poverty.

‘Even though I am desirous of giving, there is no treasure of mine
that can be given; having reached my merit’s destruction, I have
arrived at Death’s jaws.’

At that time, there was a physician stationed in the king’s vicinity for
the purpose of curing him. Upon seeing the king drooping, having
met with a sickness of even greater dukkha, he uttered these verses:

‘Woe be those enjoying this reign, of an impermanent nature,
and now exhibiting no sign of life;> this life,** worshipped as
long-lasting, has (now) fallen like a dew-drop on the tip of a
blade of grass.™

‘Asoka, the royal elephant, one of great wealth, as well as lord
of men, having been ruler of Jambudipa, is now ruler of half a
myrobalan.’

When he heard this, the king became severly sick, angrily seized
his scabbard, hauled it out of its sheath, and then raised it aloft,
desiring to strike him.

33 jivhalingatamini (unclear). Possibly jiva-alinga-gatavin?
% Reading EFEO jivitam.
5 Reading tinag(g)amhi for tinatamhi; on the change k — g — ¢, see n.13 and n.40.
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tasmim khane nirassaso asoko ahosi | kodhavasena upapatiko
ajjaggaro hutva ekadonikanavappamano®® hutva balavasena gantva
bhogehi parikkhipitva satte vatetva>’ mareti |

yada satte>® na labhi aciravatiya attanam olambi phanena® udakam
paharitva macchakacchape khadi |

tena kho pana samayena ayasma mahamahindatthero buddhasasane
sakapatiladdhajjhanasukham patiladdhajjhanasukham bhuiijanto
tamha vutthaya kena dinnam jjhananasukhan® ti cintetva

asokamahajapatina dinnan® ti disva kuhim me <di b> thanato®
etarahi [di b] supadharento®® kodhavasena® kalam katva
ajagarayoniyam® nibbattibhavam disva

aho dujatiko yatra hi nama evariipam caturasiti viharasahassam
caturasiti cetiyassa patimanditam karetva mahantam danam
pariccagam katva appamattakena maranasannakodhena maranam
patva tiracchanayoniyam® nibbato | ki® me kattabbam| saccena
upekkhayyam nassati | dani yannunaham® maharajassa patisaranam
karissamf ti |

turitagamano yena raja tenupasankami | theram upasankamitva
attano samipe thitam disva raja susi ti kurumano® yena thero tena
dhavati |

¢ EFEO ekadonikanavappamano.

57 EFEO sagge patetva.

% EFEO sagge.

3 EFEO phane.

® EFEQ jjhanasukhan.

" EFEO asokamahardjapatinadinnan.
2 EFEQ janato.

% EFEOQ etarahi ti upadhdarento.

% EFEOQ etarahi ti upadarento kodhavasena.
% EFEOQ jagarayoniyam.

% EFEOQ tiricchanayoniyam.

¢ EFEO kim.

% EFEO yantiunaham.

% EFEO karumano.
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But at that instant Asoka became breathless and, owing to his
anger, arose spontaneously as a python” the size of a boat of
one-donika.” He went about forcefully, causing creatures to
fall”? by encircling them with his coils before killing them.

When he could not get any creatures, he hung his body down into
the Aciravati, struck the water with his hood” and then devoured
fish and turtles.

Now, on that occasion, the venerable elder Mahamahinda, whilst
enjoying the bliss of jhdna he had attained—the bliss of jhdna he
had himself attained during this Sasana of the Buddha—emerged
therefrom, wondering who had granted him that bliss of jhana.

Upon seeing that it had been given by his lord, the great king
Asoka, and reflecting as to where his father’* might be now, he saw
that, owing to his anger, he had finished his time and had come into
being in the python-womb, whereupon he thought:

‘Oh dear, he is of such bad birth; for although he performed such a
great gift consisting of generosity, in that he had built eighty-four
thousand viharas adorned with eighty-four (thousand) cetiyas, he has
now, owing to such trifling anger when close to dying, come into being
in the animal-womb—what can I do? His peace of mind has truly been
destroyed. What if I were to act as a haven for the great king?’

The elder hastily approached the king. Once he had approached,
the king, seeing him standing in his vicinity, slid towards the elder,

™ ajjaggaro; cp ajagarayoniyam below. According to PED, ajagara (literally ‘goat-swallower”)
denotes a boa constrictor, whereas CPD claims it denotes a python. But female pythons are
oviparous (lay eggs), which sets them apart from the boa family, most of which are ovoviviparous

(bear live young). In neither case do they have hoods (phana), despite the claim below.
" A dona is of uncertain measure.
2 vatetva, EFEQ patetva.
3 phanena.

™ thanato; EFEO janato. 1 assume the latter is in error for janako, father. Moreover, given
the confusion surrounding the graphemes ¢ and g in the Khom script, it is quite possible that the
original EFEO reading was janago which, given the Thai alternation in the pronunciation between

g/k, might well have represented an original janako.
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thero rajanam agacchantam disva karunavasena maharaja nanu
pubbe dhammasoko ti namam?® dharesi | pubbe sucaritam sunahi
ti vatva gatham aha |

racchantam patipannassa

kilanto pamsu darako
pamsudananubhavena

[du a] dhammaso <du a> ko ti visuto’®

balacakkavattiladdho
jambudipe mahayaso
hetthabhagam yojanatthanam’’
khuddham anapavattika

na sakkoti ganetum va yasa’ koci mahiddhiko | solasani yadani
ahanti” ca devata nacce kinnara pakkhite mafie madhupakkhika
khundharasuvaka® sabbe satta yakkha ca devata tava
punanubhavena vasam gacchanti |

attano caturasiti sahasse ca vihare thiipamandite puiiam anappakam
katva tam idani katam saram | samghamittam mahindafi*! ca pabbajesi
tav’ atrajam sasane tvai ca pubbe vatam idani katam saram |

yo mahindo tava putto
so aham agato idha |
pita mayham maharaja |
putto soham tavatrajo |

5 EFEO nama.

7 EFEQ vissuto.

" EFEO yojatthanam.

8 EFEO vayasam.

" EFEO solasanighadhani aharanti.

8 EFEO kinnapakkhite haiie madhumakkhita khandavasuvaka.
81 EFEO mahinai.
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making a hissing sound. Upon seeing the king coming, the elder,
out of compassion, said: ‘Surely, great king, you formerly bore the
name of Asoka,’ and then, after saying: ‘Please hear of your former
good conduct,’ uttered the following verse:

‘Whilst entering upon the edge of the carriage road, as a child
playing at making mud pies, you became renowned as Dhammasoka
through the majesty of that gift of mud.

‘Having become a powerful Cakravartin, you possessed great fame
in Jambudipa; over an area of one yojana, in the section below,
angry, you exercised authority.

‘No one, not even one of great potency, is at all able to calculate
your fame;** whilst devatas brought sixteen pitchers,® dancing-
girls, kinnaras and mountain parrots, their wings, methinks,
smeared with honey.3* All beings, yakkhas and devatas went under
your sway through the majesty of your merit.

‘You created eighty-four thousand viharas, each adorned with
a thiipa—not trifling is that merit of yours; you should now
remember® that which was done.

“You had Sanghamitta and Mahinda, your own born, go forth in
the Sasana, and you should now remember that former observance.

‘This same I, who have now come here, am your son, Mahinda;
you, great king, are my father—I am your own-born son.

82 Reading EFEO va yasam.

8 EFEO solasani ghadhani aharanti. Following EFEO and reading ghatani for ghadhani,
through confusion of the Khom characters ta and dha; and reading aharanti, assuming loss of ra

after the sequence of similarity between the Khom characters a - ha - ra.

8 WPC nacce kinnara pakkhite marie madhupakkhika khundharasuvaka; EFEO kinnapakkhite
harnie madhumakkhita khandavasuvaka. Unclear, but proposing kandara, ‘mountain’ for khandava/
khundhara (k — kh, auditory confusion): kandara suvaka = ‘mountain parrot’; and reading
pakkhike marne madhu-makkhika for WPC pakkhite maiie madhupakkhika, ‘smeared with honey
on their wings’: pakkhike — pakkhite: (also see n.13, 40 for the change k — g — ¢) and makkhita

— pakkhika (m — p and t — g, orthographic confusion)
8 saram.

37



THE ASOKAPARINIBBANAKATHA

papakammam maharaja
savajjam satthara desitam |
kodham pakatam deva
kodhadosam kasitam?®®

andhakaro®” ayam loko

kodho dhumedhagocaro®

kodha [du b] na pari <du b> muficitva
abbhamutto89 va candima |

andhakaro ayam loko
kodho dumedhagocaro®
kodhana parimuficitva
dukkhass’ antam karissati |

raja therassa dhammakatham sutva ayam me putto mahindathero®!
idh’ agato ti assuparipunnayano onasi so therassa padamiile sisam
thapetva bhusam® rodi |

thero tam assametva® ma bhayi maharaja tav’ atthaya maharaja
idh’ agato "mhi | ganhahi saranani paficasilani ca ti | raja tatha akasi
| thero rafio tisaranani paficasilani ca datva

jivahetu® pi deva anattikkamitabbam mano padoso na®* katabbo ti

ovadam datva cintesi ayam raja buddhasaranam® gato dhammam
saranam’’ gato” alam eva sugatim gantun ti sakadanam® eva gato |

8 EFEO kasitam.

8 EFEO andakaro.

8 EFEO dumedhakocaro.

% EFEO abbhaputto.

% EFEO dumedhakocaro.

1 EFEO mahindatthero.

2 EFEO bhiisam.

% EFEO assdsetva.

% EFEQ jivihetu.

% EFEO omits.

% EFEO buddham saranam.
97 EFEO dhammasaranam.
% EFEO adds samgham sarana gato.
% EFEO sakatthanam.
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‘The Teacher, great king, taught that evil deeds are blameworthy;
anger has been produced, your majesty—anger and hatred are
terrifying.!%

“This world is blind; anger is foolish pasture. You should rid yourself
of anger, as does the moon become free of the thunder-cloud.

‘This world is blind; anger is foolish pasture. The one who is
released from anger will make an end of suffering.’

Then, upon hearing the elder’s Dhamma-talk, the king bent down,
his eyes full of tears, realising: ‘This is my son, the elder Mahinda,
who has come here.” He placed his head at the soles of the elder’s
feet, and wept bitterly.

The elder consoled'”! him, saying: ‘Do not fear, great king; I have
come here for your sake, great king. You should take the refuges
and the five precepts.” The king did as he said. The elder gave the
king the refuges and the five precepts, and exhorted him, saying:

‘These are not to be transgressed, even for the sake of your life,
my Lord: you should not make your heart one of anger,” and then
thought: ‘This king has gone to the Buddha as refuge, has gone to
the Dhamma as refuge—this alone should be sufficient for him to
go to a happy destiny,” and then went back to his own place.

100 Text kasitam. However, I suspect that the original reading may have been tasitam (which
I adopt), which was initially misread as gasitam (orthographic confusion between #- and g-), and
then misprononunced as kasitam, by a reader dictating to a scribe (aural confusion).

101 Reading assasetva with EFEO for text’s assametva.
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raja  gocaram  agahetva  parisuddhasilam!®  rakkhitva
sattadivasabbhantare yeva [du a] kalam katva tavatimsabhavane
<di a> mahindiko'® devaputto'® hutva dibbasampattim
anubhavati |

aciram  vasitva sagge katapufionathodito!®  pabbajjitva!®

nibbayissam iti cintesi | yoniso saggato cavitva raja lankadipamhi
agato anukkamena vayappatto kundalatisso pakato |

vasitva sagge katapufiena codito pabbajjitva'®’ nibbayissam!'®® iti
pi cintesi devanampiyatisso pi katva puiiam anappakam jahitva
manussadeham devaloke ajayatha aciram |

yoniso saggato cavitva raja lankadipamhi agato byaggho iti
ca namena lankadipamhi pakato | kundalatisso byaggho ca
piyasahayaka ¢’ ubho samanachandha sapana kusalesu samaratta'®
jahitvana sakageham pabbajjimsu buddhasasane |

tesu ca kundalatisso
arafiavasiko ahu |

vasitva lohapasade'°

byaggho vacesi bhikkhinam'" |

ca <du b> [da b] te thera mahapafia asum jinasasane | tato tu
cirakalena mahatherassa tassa turogo uppajji | so rogam oloketva
na jivitam sakam ayukkhayam!!’ fiatva evam adhitthahi | tada
mayham nibbanakal” amhi

12 EFEO parisuddhasilam.

195 EFEO omits.

1% EFEO devaputo.

195 EFEO katapuiiena thodito.
1% EFEO pabbajitva.

17 EFEO pabbajitva.

1% EFEQ nibbanayissam.

19 EFEO kusalesu samaratta.
110 EFEO lohapasada.

" EFEO bhikkiinam.

12 EFEO ayukkhaya.
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The king, without adopting that pasture, guarded the precepts,
keeping them perfectly pure, and within an interval of a mere seven
days, finished his time and became the devaputta Mahindika in the
realm of the Thirty-three, experiencing heavenly excellence.

After dwelling but a short time in heaven, he was urged on by the
merit he had performed, thinking: ‘I should go forth and attain
nibbana.” Upon falling from the heavenly womb, the king came
to the island of Lanka, and in due course came of age, being well-
known as Kundalatissa.

Devanampiyatissa also performed not trifling merit, abandoned
the human frame, and was born in the devaloka. After dwelling
but a short time in heaven, he was urged on by the merit he had
performed, also thinking: ‘I should go forth and attain nibbana.’

Upon falling from the heavenly womb, the king came to the island
of Lanka, being well-known in the island of Lanka as Byaggha,
‘Tiger’. Both Kundalatissa and Byaggha became dear companions,
being of the same resolve, possessing insight and, having
undertaken'® things sound, abandoned their own home and went
forth in the Buddha’s Sasana.

And, of these, Kundalatissa was a forest-dweller, whereas Byaggha
dwelled in the Lohapasada where he taught the monks.

And these elders were of great insight where the Sasana of the
Conqueror was concerned; after a long time, however, a severe
illness arose for the great elder. He surveyed his illness, realised
that he had no life (left), that his own lifespan had terminated, and
then resolved as follows:

‘I have reached the time of my nibbana.

113 Reading EFEO samaraddha for text’s samaratta.
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jhapanatthaya mam jana'*

kutagare!!® va thapetva
ptujakammam karissare

tada mayham sariro pi
tesam hattha vimuificissa
kutagarena''® sahito

abbhugantvana gagalam!'!’

nabhasa''® rajageham'"” va
gantva ranabhivandito'*
nivattitva tappadesa
gantvana nabhasa lahu

mahabyagghamha'?' therassa
mahayassava santikam
maharajanaparivaro'*
titthatu ambare tada |

gato sahayassa therassa kiitagarena'® me saha akasena nivattitva
cittakamhi patitthatu'* | evam katva adhitthanam nibbuto'?
mahiddhiko | tato jana sabbe samagamma samantato tassa sariram
pijento sakaronto va sadhukam'?® maifijise pakkhipitva kiitagare
va'?”’ thapayum maha [de a] ta parivarena nayimsu'?®

4 EFEQ jara.

15 EFEO kutagare.

116 EFEO kutagarena.

"7 EFEO bhagalam.

'8 EFEO nabhasa.

9 EFEO rajagaham.

120 EFEO rario abhivandito.

12l EFEO mahabyagghavha therassa mahayass’eva.

122 EFEO mahajanam parivaro.

123 EFEO kutagarena.

124 EFEO fitthatu.

125 EFEO nibbato.

126 EFEO savadhukam.

127 EFEO kutagare ’va.

128 EFEO parivarenayimsu; the last ola, <du de>, in WPC is missing; hereafter the reading is
that of EFEO.
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‘Folk will place me in a pinnacled-house in order to cremate me,
and then perform an act of worship.

‘Then my body will be released from their hand; it will rise up into
the sky, together with the pinnacled-house.

‘It will go through the clouds to the king’s household and be
honoured by the king; then it will quickly return through the clouds
from that region;

‘And go into the presence of the great elder, the famous
Mahabyaggha; surrounded by the people,'” may it remain at that
point in the sky.

‘At that time, it should go, together with my pinnacled-house, to
my friend, the elder, return through the sky and become established
on the funeral pyre.’

After making that resolution in that way, the one of great potency
attained nibbana. After that, folk from all around assembled,
worshipping and honouring his body and then placed it respectfully
in the casket, put this in the pinnacled-house, and then conducted
it with a great retinue.

129 Reading EFEO mahajana- for maharajana-.
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cittakam sampatto cittasanne kutagaro patitthahi asakonta va
caletum | sabbe jana samagata santattha hatthato mutto kutagaro

tada pana abbhugantva
gantvana nabhasa kato
rajagahassa purato

patitthasi nabhatalam |

tato ca so raja saddhatisso ti namako

nikkhamitva saka geha

orodhaparivaritto

vanditva piijayitvana

sabbadosam khamapayi |

tasmim divase tato | so ca nivattitva akasen’ eva langhi | so

mahabyagghatherassa vasanatthanam agama | raja tam anubandhi
pacchato pacchato ca so |

tada so byagghathero lohapasade bhikkhusamghassa dhammam
vacesi | tam khane kutagaro nadure akase vaggiko ahu |

tam so byagghathero pi sutva saddham mahantam kim eso mahato
ghoso | agato ko nu kho idha

iti vutte tum tam theram bhikkht arocayimsu te bhante tuyham
sahayo ca kundalatisso ti vi [de b] suto thero | so disanto tuyham
santikam agato | tasmim kho mahato ghoso | maharaja pi agato |

tesam vacanam sutva mahathero mahiddhiko labhitva
dhammasamvegam evam cintesi
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When it reached the funeral pyre, the pinnacled-house stood firm
on the funeral pyre platform, unable to move. All the folk who
had assembled were overjoyed. The pinnacled-house was released
from their hands.

Moreover, it then rose up, went through the sky, and then went and
stood firm at cloud-level in front of Rajagaha. Then the king named
Saddhatissa,

He emerged from his own household, surrounded by his harem, he
saluted it and worshipped it, and apologised for all his faults.

On that day, it returned from there, lurching through the sky. It
went to the dwelling-place of Mahabyaggha, the elder. The king
followed on behind.

At that time, Byaggha the elder, was teaching monks to recite the
Dhamma in the Lohapasada. At that moment, the pinnacled-house
was hovering!* nearby!*! in the sky.

Byaggha the elder heard that great sound'*? and then said: ‘What is
that great noise? Who can have come here?’

After he had spoken, the monks informed the elder, saying: ‘This,!*?
bhante, is your friend, the well-known elder Kundalatissa; he is
seen to have come into your presence. That great noise has to do
with this. The great king himself has come!”

Upon hearing what they had to say, the great elder, being of great
potency, gained Dhamma-shock and then thought as follows:

130 yaggiko, Skt vyagra.

131

nadure.

132 saddham mahantam.
133 te.
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so tada eso thero atite pi idani vaci me sahadalhamitto ahu so so pi
idhani parinibbuto mayham ayusamkharo kidiso ti

passiya imasmim divase yeva ayu khinan ti adassa | tato mahiddhiko
thero kutagaradayo pamatam samanam kam yeva bhavanti ti

sabbe so atthanam katvana
abbhiigantva nabhatalam
kutagaram pavisitva
nibbato so mahiddhiko |

tato dvinnam pi theranam
nivatitvana dve pi ca
kutagara cittasu
patitthahimsu tadeva

gato samutthahitvana
aggikhandha samantato
jhapenti anavasesa
dhatumattaka |

sabbe deva manussa ca

ye tattha susamagata

sabbe te pljayitva
sakatthanam nivattayimsu ti |

asokaparinibbana |
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‘That one, this elder (come here), was then, in the past, and even
now, firm friends with me."** Now that he has attained parinibbana,
how many of the concomitants of my lifespan (remain)?’

And, upon looking, he saw that his lifespan would perish that same
day, whereupon the elder, as one of great potency, thought “When I
am dead, let (my) pinnacled-house become just the same (as it).”!3*

He, having created no opportunity for anyone, rose into the sky,
entered the pinnacled-house, whereupon the one of great potency
attained nibbana.

And then the two pinnacled-houses of both elders returned and
those same'*¢ became established on the funeral pyre.
Thereupon,'?” masses of fire rose up on all sides and burned
(everything) without remainder, except for the relics.

All those, both devas and men, who had come together there, all
worshipped them, and then went back to their own place.

Asokaparinibbana.

134 50 tada eso thero atite pi idani vaci me sahadalhamitto ahu (unclear).

135 kutagaradayo pamatam samanam kam yeva bhavantu is unclear, but makes some sense if
reading samanakam yeva or samanam tam yeva; see n. 13, 40, 100 above on the change t — g
— k(h).

136 Assuming tadeva = td-d-eva (where ta = te); or is tadeva a mistake for tava-d-eva,
‘immediately’?

137 T assume gato is an error for tato.
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Appendix

Partial parallel account of the episode by Buddhaghosa in his Samantapasadika
(CSCD edition with relevant PTS page numbers in brackets)

[Be I 32] [Ee I 41] tena ho pana samayena bindusarassa ranfio ekasataputta
ahesum.tesabbeasokoattanasaddhimekamatikamtissakumaramthapetvaghatesi.
ghatento ca cattari vassani anabhisittova rajjam karetva catunnam vassanam
accayena tathagatassa parinibbanato dvinnam vassasatanam upari attharasame
vasse. sakalajambudipe ekarajjabhisekam papuni [Ee I 42]. abhisekanubhavena
¢’ assa ima rajiddhiyo agata—mahapathaviya hettha yojanappamane ana
pavattati; tatha upari akase anotattadahato atthahi kajehi solasa paniyaghate
divase divase devata aharanti, yato sasane uppannasaddho hutva attha ghate
bhikkhusanghassa adasi, dve ghate satthimattanam tipitakadharabhikkhiinam,
dve ghate aggamahesiya asandhimittaya, cattaro ghate attana paribhufiji;
devata eva himavante nagalatadantakattham nama atthi siniddham mudukam
rasavantam tam divase divase aharanti, yena rafifio ca mahesiya ca solasannaii
ca natakitthisahassanam satthimattanan ca bhikkhusahassanam devasikam
dantaponakiccam nippajjati. devasikam eva ¢’ assa devata agadamalakam
agadaharitakam suvannavannafica gandharasasampannam ambapakkam
aharanti. tatha chaddantadahato paficavanna-nivasana-pavuranam pitakavanna
hatthapucchanapatakam dibbafi ca panakam aharanti. devasikam eva panassa
nhanagandham [Be I 33] anuvilepanagandham parupanatthaya asuttamayikam
sumanapupphapatam maharahafi ca afijanam nagabhavanato nagarajano
aharanti. chaddantadahe va [Ee I 43] utthitassa salino nava vahasahassani divase
divase suka aharanti. miisika nitthusakane karonti, eko pi khandatandulo na hoti,
raffio sabbatthanesu ayam eva tandulo paribhogam gacchati. madhumakkhika
madhum karonti. kammarasalasu accha kiitam paharanti. karavikasakuna
agantva madhurassaram vikiijanta rafifio balikammam karonti.

imahi iddhihi samannagato raja ekadivasam suvannasankhalikabandhanam
pesetva catunnam buddhanam adhigatariipadassanam kappayukam kalam
nama nagarajanam anayitva setacchattassa hettha maharahe pallanke
nisidapetva anekasatavannehi jalajathalajapupphehi suvannapupphehi
ca pijam katva sabbalankarapatimanditehi solasahi natakitthisahassehi
samantato  parikkhipitva  anantafianassa tava me  saddhamma-
varacakkavattino  sammasambuddhassa riipam imesam  akkhinam
apatham karohi ti vatva tena nimmitam sakalasariravippakinnapufifiappa
bhava-nibbattasitanubyafijanapatimandita-dvattimsamahapurisalakkhana
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sassirikataya vikasitakamaluppalapundarikapatimanditam iva salilatalam
taraganarasmijalavisada-vipphuritasobhasamujjalitam iva gaganatalam ni
lapitalohitadibhedavicitravannaramsi-vinaddhabyamappabhaparikkhepa
vilasitaya [Ee 1 44] safcappabhanuraga-indadhanu-vijjulataparikkhittam
iva kanakagirisikharam nanaviragavimalaketumala-samujjalitacaru-
matthakasobham nayanarasayatanam iva brahmadevamanujanagayakkhagan
anam buddhariipam passanto satta divasani akkhipiijam nama akasi.

Abbreviations

References to Pali texts follow the system adopted by the Critical Pali Dictionary.
Page references are to PTS editions, where available, otherwise to the Burmese
editions on the Chatthasangayana CD-ROM (Be), contained also in the Digital
Pali Reader (https://pali.sirimangalo.org).

CSCD Chatthasangayana CD-ROM

CPD Critical Pali Dictionary (Copenhagen)

DPPN Dictionary of Pali Proper Names

EFEO Ecole frangaise d’Extréme-Orient manuscript of the
Asokaparinibbanakatha (EFEO PALI 29)

PED Pali English Dictionary (Pali Text Society)

WPC Wat Phra Chetuphon (Wat Pho) manuscript Bangkok of the

Asokaparinibbanakatha (incomplete)
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