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11. Vessamittaya vatthumbhi atthuppatti

[20] Kosambiyanagare rafifio matugamo Vessamitta nama rafnfia
saddhim Kosambiyaviharam gantva dhammam sutva saranesu patitthaya
buddhamamika hutva viharati. so aparabhage Kosambiyaraja sangamatthaya
gacchanto attano matugamena saddhim gantva matugamam khandhavare
thapetva sangamatthaya gacchanto rattapatakam ussapemi, tena safinanena
mamantaraye sati tvam palayitva Kosambiyam gacchahi ti vatva sayam
safnigamam pavisi.

tasmim khane patitassa rafino matugamo rattadhajam disva palayamana
afifiassa ranflo manussa tam addasamsu te tam disva attano rafifio dassesum.
raja tam disva abhisekam karohi ti aha. sa tam na icchi. kasma na icchasi ti
pucchi. sa ekassa ranfio abhiseka hutva tassa viyogadukkhena ativiya dukkhita
puna afifiassa matakale evam me bhavissati ti abhisekam na icchami ti aha.

raja sace abhisekam na ganhasi aggimhi tam pakkhipapemi ti vatva mahantam
darucitakam karapetva aggim ekapajjotakam hutva jalite tattha pavisahi ti aha.
sa aggim na pavisati. sa rajanam yacati ma maharaja mam evam karohi ti tam
yacamanam pi aggimhi patesi. sa atite afifiam mama saranam n’ atthi ti tisaranam
eva saranam karomt ti cintetva saranattayam anussaranti aggimhi nisidi.

JOCBS 23:175-189 ©2023 Peter Masefield
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Amusing Tales, Part III

Translation

11. The story of Vessamitta

[20] This is the matter-arising as regards the story of Vessamitta. In the city of
Kosambiya, the king’s wife, named Vessamitta, went, together with the king,
to the KosambiyaVihara, heard Dhamma, became established in the refuges,
and then dwelled as if the Buddha were her own. Later on, the Kosambiyan
king, whilst going into battle, went together with the woman, left the woman
in the encampment, and then, as he was going into battle, said: “Should there
be any obstacle for me, I will hoist a red banner; if you see this sign, you should
flee and go to Kosambiya,” whilst he himself went into battle.

At the moment the other king’s men saw the fallen king’s wife fleeing,
upon seeing the red flag. They presented her to their own king. When he saw
her, the king said: “Consecrate her.” She did not want this. He asked her why
she did not want this. She said that she did not want to be consecrated, since
she had [already] been consecrated by one king, and that there would again
be painful distress in the extreme for her through separation upon the death
of another.

The king told her that if she would not accept consecration, he would have
her cast into the fire. He had them construct a huge wooden funeral pyre and,
when the fire had become a single blaze, told her to enter the flames; but she
would not enter the fire. She begged the king, saying “Great king, don’t do this
to me,” but even as she was still begging him, she was cast into the fire. She
then thought that, even though she had not had any other refuge in the past,
she had now made the three refuges her refuge, and then seated herself on the
fire, recollecting the refuge-triad.
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tassa ratanattayanubhavena appamattakam pi unhakaram nahosi.
padumagabbham pavittha viyaahosi.rajatamacchariyam disvasamvegappatto
hutva vegena gantva urena nipajjitva mama accayam khamahi, ajja patthaya
mama matutthane thatva [21] mama attham karohi ti vatva mahantam
sakkarasammanam akasi. tam patihariyam disva raja ca bahi manussa ca
saranesu ca silesu ca patitthaya danadini pufinakammani katva yathakammam
gata ti.

Vessamittaya vatthu pathamam.

12. brahmanaputtassa Sirinagassa vatthumhi atthuppatti

Sthaladipe Sirinago Anuradhapure raja bhavissami ti cintetva dhanam
pariyesanto Dakkhinavihare cetiye bahudhanam atthi ti sutva cetiyam
bhindatha ti aha. rajapurisa cetiyasandhim apassitva na passama ti ahamsu.
imasmim cetiye sandhim ko nama janati ti aha.

Goliyagame candalaputto nama janati ti ahamsu. raja tam pakkosapetva
imasmim cetiye tvam sandhim janasi ti vadanti sandhim fiatva imam cetiyam
bhinda ti aha. aham maharaja saranagato upasako n’ aham Satthuno cetiyam
bhindami ti 3ha. raja tassa kujjhitva etam jivasiile uttasetha ti 3ha. tassa
candalassa sattaputta atthi. te pi pakkosapetva cetiyam bhindatha ti aha. te
pi Satthuno cetiyam na bhindama ti ahamsu. te pi jivasiile utthapetha ti aha.

imesam saggasampattinam dassanattham devata devalokato rathe anetva
sabbesam passantanam yeva sabbe Tusitapuram nayimsu. tam disva raja ca
rajapurisa ca acchariya ahesum ambho cetiyam abhindapetva nisinnajane
devalokam nayimsi ti.
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There was for her no appearance of heat, however trifling, owing to the
majesty of the Jewel-triad. It was as if she had entered the cavity of a red
lotus. The king, shocked upon seeing that marvel, went hurriedly, prostrated
himself, and then said: “Please forgive my transgression; from today onwards,
youwill be as a mother for me, [21] looking after my welfare,” and then showed
her great honour and veneration. After seeing that miracle, the king and
many people became established in the refuges and the precepts, performed
meritorious deeds such as giving and so on, and then went on in accordance
with their deeds.

The story of Vessamitta is first.

12. Sirinaga, the brahmin’s son

This is the matter-arising as regards Sirinaga, the brahmin’s son. On the island
of Sthala, Sirinaga, thinking he would become king in Anuradhapura, heard,
whilst seeking wealth, that there was much wealth in the Dakkhinavihara
Cetiya, and said: “Breach the temple (cetiya)."” The king’s men, upon failing to
behold the seam, said: “We cannot see it.” He said: “Who knows about the seam
in this temple?”

They said that the son of an outcast (candala) in Goliyagama knew of it. The
king had him summoned and then said: “They say that you know the seam in
this temple. If you know the seam, then breach this temple.” He said: “I, great
king, am a layfollower who has gone for refuge; I will not breach the Teacher’s
temple.” The king, having become angry with him, said: “Impale this one on
the execution stake.” That outcast had seven sons. He had these summoned
too and told them to breach the temple. These also said they would not breach
the Teacher’s temple, so he said: “Impale these also on the execution stake.”

The deities (devatds), so as to show those [outcasts’] successful attainment
of heaven, brought chariots from the heavenly world (devaloka) and, as they
were all still looking on, took them all to the city of Tusita. Upon seeing this,
the king and the king’s men became wonder-struck, saying: “Look here—after
these seated folk refused to breach the temple, the deities have taken them to
the heavenly world.”

! Editor’s Note: Words, such as cetiya, that were left untranslated by P. Masefield have been
translated into English, keeping the Pali term in round brackets at the first appearance.
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tato pacinapassam gantva Gangarajiyam Madhupitthigamakamhi
Madhupitthicetiyam bhindapetva dhanam ganhapetva dhanena [22] rajjam
ganhitva paccha dhanam sankaddhitva sayam sakatena aharapetva tasmim
cetiye patitthapetva cetiyam karapesi. atha so raja aparabhage kucchirogena
upahato kucchim phaletva kalakiriyam katva mahaniraye nibbatti.

Brahmanaputtassa Sirinagassa vatthu dutiyam.

13. Saddhatissavatthumhi atthuppatti

Calavaddhitissamacco nama senagamanam gacchanto Anuradhapuram gantva
Saddhatissamaharafifio upatthanam katva attano nivesanageham gacchanto
ekam Salacatukkamhi Sudassanapidhagamavasim Pindapatiyatissattheram
disva therassa hatthato gahetva attano gehe bhattam alabhitva attano hatthe
atthakahapane datva therassa pindapatam adasi. thero arahattam patva
paccha pindapatam paribhufiji. rafifio chatte adhivattha devata sadhukaram
adasi. raja etam pakkosapetva etassa matapitiinan ca pakkosapetva
Vaddhamananagaram nama adasi.

athaaparabhage Pitthivalamhinamakhandhavaram bandhanakale udakam
dullabham ahosi. tasmim kale devata tassa jatassaram dassesum. tato paniyam
ghatena ahatakale kalam ghosapetva agatanam timsasahassabhikkhiinam
paniyam adasi. rafifio chatte adhivattha devata puna sadhukaram adasi.
tada tam pakkosapetva raja Atikotthadvare Antaragangam nama adasi. atha
Antaragangam gacchanto Kandadvaram agatakale amacco madhuramamsam
khaditukamo ahosi. parivaramanussa [23] madhuramamsam pucchitva
affiamaffiam codetva madhuramamsam na labhimsu.
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Upon going from there to the eastern side, he had them breach the
Madhupitthicetiya in the small village of Madhupitthi in Gangaraji,* had them
seize the wealth, [22] seized the throne with that wealth, after which he had
them collect the wealth, had it brought in his own wagon and then had them
build a temple, establishing it on [the site of] that temple. Later on, the king,
assailed by an abdominal illness, split open his abdomen, finished his time and
came into being in the Great Hell.

The story of Sirinaga, the brahmin’s son, is second.

13. The story of Saddhatissa

This the matter-arising as regards the story of Saddhatissa. As the privy
councilor named Ciilavaddhitissa was marching with the army, he reached
Anuradhapura, performed a service for the great king Saddhatissa and then, as
he was going to the house in which he lived, he saw the elder Pindapatiyatissa
who was a resident of the village of Sudassanapidha at the Four Hall complex;
he took [the bowl] from the elder’s hand but, upon failing to acquire any food
in his own home, placed eight coins (kahapanas) in his hand, thereby supplying
the elder with his almsround. The elder attained arahantship, and afterwards
consumed his almsfood. The deity (devata) that resided in the king’s umbrella
said “Excellent (sadhu)!”. The king had him summoned, had his mother and
father also summoned, and then gave them the city named Vaddhamana.

Later on, when a caravan camp was being set up at Pitthivala, water became
difficult to obtain. On that occasion, the deities pointed out to him a natural
lake. When drinking water had been fetched therefrom in a pitcher, he had
the fact announced and then gave drinking water to thirty thousand monks
who had arrived. The deity that resided in the king’s umbrella once again said
“Excellent!”. The king had him summoned and then gave him Antaraganga at
Atikotthadvara. Then, as he was going to Antaraganga, the privy councilor,
upon reaching Kandadvara, became desirous of eating sweetmeat. The people
in his entourage [23] enquired after sweetmeat but, upon failing to acquire
any, reprimanded one another.

2 Cp DPPN sv: A district to the east of Anuradhapura, where Kanitthatissa built the
Anulatissapabbata Vihara. Mhv, xxxvi,15.
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tada devata devasanghena saddhim bahum madhuramamsam 3aharitva
tassa adamsu. etam pi bhikkhusanghassa datva paribhufji. puna chatte
adhivattha devata sadhukaram adasi. atthassa aparabhage raja Cetiyapabbate
Ambatthale mahathiipe manosilavilepanam ganhapetukamo hutva tena
amaccena saddhim Cetiyapabbataviharam gantva attano manoratham piiretva
sakalacetiye manosilavilepanam akasi. tada so amacco dvadasasahassanam
bhikkhinam ticivaram adasi.

bhikkhi  tena  dinnam  manosilavannafi  civaram  parupitva
dvadasasahassabhikkhii manoratham piiretva manosilavilepanam vicittam
cetiyam padakkhinam katva otaranti. tesam otarantanam raja ca amacco
ca disva sotapanna ahesum. te tato patthaya danam datva silam rakkhitva
uposathakammam katva tidasapuram piiresun ti.

Saddhatissavatthu tatiyam.

14. Sivalittherassa vatthumhi atthuppatti

ayam pana Sivalitthero atite satasahassanam kappanam matthake
Padumuttarabuddhakale mahallakabrahmano hutva attano jagganatthane
nihitam dhanam disva tam vissajjetva mahadanam datva arahattam
patthetva aparabhage tato cavitva Baranasiyam setthiputto hutva
Paccekabuddhanam catupaccayam datva yavajivam patijaggitva aparabhage
Vipassisammasambuddhakale Bandhumati nama nagare afinatarasmim
kulagehe nibbattitva Senagutto nama parassa kammakaro ahosi.
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Then the deity, along with the congregation of gods (devas), fetched a lot
of sweetmeat and gave it to him, which he consumed, once he had given it
to the community of monks (bhikkhusarigha). The deity that resided in the
umbrella yet again said “Excellent!”. Then, later on, the king, having become
desirous of giving the great stipa at Ambatthale on Mount Cetiya a coating
of red arsenic, went to the Monastery of the Mount Cetiya, together with the
privy councilor, where he fulfilled his wish, giving the entire temple a coating
of red arsenic, after which the privy councilor gave the three robes to twelve
thousand monks.

The monks wrapped themselves about with the robe, that was the color of
red arsenic, that had been given by him, whereupon the twelve thousand monks
descended, after having fulfilled their wish by circumambulating the temple
decorated with the coating of red arsenic. Upon seeing them descending, the
king and the privy councilor became stream-enterers (sotapannas). From then
on, they gave alms, kept the precepts, and observed the Uposatha, later filling
the city of the Thirty[-three].

The story of Saddhatissa is third.

14. The story of Sivalitthera

This is the matter-arising as regards the story concerning the elder Sivali.
In the past, atop of a hundred thousand aeons, the elder Sivali, being an
old brahmin during the time of the Buddha Padumuttara, saw some buried
treasure at the place where he had been brought up; he gave this away, gave a
great almsgiving, making a wish for arahantship. Later on, he fell from there
and became the son of a wealthy merchant in Benares, gave the four requisites
to some Paccekabuddhas, and tended to them as long as life lasted.

Later still, during the time of the Perfectly Self-Enlightened One Vipassi, he
came into being in the house of a certain good family in the city of Bandumati
where, under the name of Senagutta, he became the laborer of some other.
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tada upasakagano Sattharam nimantetva mahadanam datva
Satthussa mahaparivenam karapetva parivene yeva mahadanam dadanta
danagge avijjamanam khajjakam upadharenta ambiladadhin ca [24]
dandenahatamadhufi ca adisva sahassam datva etam pariyesatha ti payojesum.

te sahassam gahetva dadhini ca madhun ca upadharenta vicarimsu. tada
ayam Senagutto attano samikassa dadhifi ca madhufi ca adaya agacchanto
dvarantare dadhimadhukatthaya thita manussa tam passitva ekakahapanam
adim katva yava sahassena pi yacantanam kim atthaya ganhatha ti
vatva Satthu danatthaya ti vutte aham eva dassami ti jirakamaricadihi
saddhim sakkharamadhuphanitehi payojetva Sattharam pamukham katva
atthasatthisatasahassa-bhikkhusanghassa bhattam adasi.

aparabhage amhakam Satthuno uppannakale Koliyanagare nibbatti. tassa
pita Mahali Licchavi nama mata Suppavasa nama sayam Sivali nama ahosi.
so sattasamvaccharasattamasasattadivase matukucchimhi vasi, sattadivase
miilhagabbho ahosi. evam mahapufifassa sattassa sattamasasattadivase
dukkhanubhavanam kasma ahost ti ce, attano katakammanubhavena atite kira
ayam raja hutva attano sampattarajjena saddhim sangamantanam palapetva
nagaram parikkhipitva ganhi.

ath’assa mata nagaradvaram pi parirundhahi ti aha. so tassa vacanena tatha
akasi. tena kammena mataputtanam evaripam dukkham ahosi ti vadanti. sa
miilhagabbha sattadivase mahadukkham anubhavanti Sattharam anussaritva
sukhena bhara muficitva sattadivasam Buddhapamukhassa bhikkhusanghassa
mahadanam adasi.
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At that time, a group of layfollowers invited the Teacher, gave a great
almsgiving, and had a great monastery (parivena) be constructed for the
Teacher. As they were giving a great almsgiving in that same monastery, they
realised that solid food was not to be found in the alms-house; seeing neither
sour curds nor yogurt, [24] nor any honey that had been beaten with a stick,
they engaged some people to go and seek out some, giving them a thousand.

They took the thousand and then roamed about in search of yogurt and
honey. At that time, Senagutta was coming with yogurt and honey for his
master; those people, who were stood within the gate for the sake of yogurt
and honey, beheld him and then, as they begged him, starting with a single
coin, even up to a thousand, he asked them for what purpose they wanted
it. They said: “As alms for the Teacher.” Thinking that he himself would give
it, he prepared jaggery, honey and molasses, together with cummin and
black pepper and so on, and then gave the meal to the sixty-eight-hundred-
thousand-strong community of monks® with the Teacher at its head.

Later on, he came into being in the city of the Koliyans at the time our
Teacher had arisen. His father was named Mahali Licchavi, his mother was
named Suppavasa, whilst his own name was Sivali. He lay in his mother’s
womb for seven years, seven months and seven days, and on the seventh [and
final] day the fetus was in utero.’ Lest it should be asked why suffering (dukkha)
should have been experienced for seven months and seven days on the part of
one of such great merit, it is said that it was due to deeds he had himself done
in the past, in that he, as king, had taken a city by encircling it, after causing
those who were fighting, along with the current king,’ to flee.

His mother had then told him to obstruct the city gate too. He did as she
said. They say that it was as a result of that deed that there was suffering of
such a kind for mother and son. Whilst she, as one with fetus in utero, was
experiencing great suffering for seven days, she recollected the Teacher and,
after being easily released of her burden, gave a great almsgiving for seven
days to the community of monks with the Buddha at its head.

3 Ras. atthasatthi bhikkhusatasahassa.
4 The whole episode is to be found at Ud 15ff.
° sampattarajjena; Ras. sapattarafifid.
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putto sattame divase bhikkhusanghena saddhim Sattharam nimantetva
pabbaji. kumarassa Sariputtatthero acariyo ahosi, Mahamoggallanatthero
upajjhayoahosi.sotasmimyevadivasevipassanamvaddhetvaarahattampapuni.
pubbe attano kammanissandena pufifiava ahosi. atha sattha aparabhage
Revatattheram [25] passitum gacchanto visatisahassabhikkhusangham
gahetva timsayojanikena amanussavasakantarena gacchanto devatahi
Sivalittherassa mapitavihare vasanto devatanam sajjitamahadanam
paribhufijanto agamasi ti.

Sivalittherassa vatthu catuttham.

15. Samanagamapabbatavatthumhi atthuppatti

Cetiyapabbatavasino dvadasabhikkhii tasmim tasmim thane cetiyam
vanditva anupubbena Samanagamapabbatam agamamsu. tasmim kale suriye
atthangamite ratti ahosi. te afiflattha gantum asakkonta tasmim pabbatapade
matularukkhamiile sayimsu. etesam antare eko bhikkhu satarahagatham
vatva devatanam pattim adasi. tasmim rukkhe adhivattha devata dhammam
sutva pasanna punadivase theranam gamanakale devaputto agantva
bhante imasmim pabbatapade rukkhamile nisidatha aham vo pindapatam
dassami ti aha. bhikkhti adhivasesum. imassa pana devaputtassa afiflam
kifici n” atthi ekam badalatapannam eva nibbatti. so devaputto theranam
dibbojapunnabadalatapannam eva adasi. bhikkh@i bhattakiccani katva
ukkanthissanti. amhe gacchama ti devaputtassa ahamsu.
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On the seventh day, the son invited the Teacher, together with the community
of monks, and went forth. The elder Sariputta became the lad’s master, whilst the
elder Mahamoggallana became his preceptor. On that same day, he augmented
his insight (vipassand) and reached arahantship. He had become one possessing
merit through the trickling down of his former deeds. Then, at a later stage,
when the Teacher was going to see the elder Revata, [25] taking with him a
community of twenty thousand monks, he went through a thirty-Indian-mile
(yojana®) wilderness that was the abode of non-humans, stayed in the monastery
the deities had fashioned for the elder Sivali, before going on his way, partaking
of the great almsgiving that had been dispensed by the deities.

The story of the elder Sivali is fourth.

15. The story of Mount Samanagama

This the matter-arising regarding the story of Mount Samanagama. After
saluting the temples at this place and that, twelve monks, who were residents
of Mount Cetiya, went in due course to Mount Samanagama. At that time, it
was night, the sun having already set. Being unable to go elsewhere, they lay
down to sleep at the foot of a thorn-apple -tree’ at the foot of that mountain.
One monk amongst them, uttered the [four] Satarahagathd, and then assigned
the benefit to the deities.

The deity that resided in that tree, upon hearing Dhamma, became devout
and, on the next day, that godling (devaputta®) came, when the elders were leaving,
and said: “Sirs, please remain seated at the foot of this tree at the foot of the
mountain; I will give you your almsfood.” The monks consented. However, that
godling had nothing save for a single creeper (badalata)-leaf that had come into
being, so that godling gave that same creeper-leaf, that was full of divine nutritive
essence, to the elders. The monks, with the business of the meal completed, were
not satiated, and told the godling that they would be on their way.

¢ Editor’s Note: We have translated yojana as “mile”, that is an Indian measure of distance
that corresponds to approximately eight English miles, if we follow Alexander Cunningham’s
Ancient Geography of India, vol. 1.1.: The Buddhist Period, Including the Campaigns of Alexander, and the
Travels of Hwen-Thsang, Triibner and Company, 1871, p. 574.

7 matularukkha; according to SED, sv matulavrksa, the thorn-apple tree.

® It is not without interest that the individual concerned is referred to as both a devata
and devaputta.
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devaputto cintesi ayya ajja amhakam santike likhapannam eva
paribhufjittha, sve mama sahayo devaputto ekadivasantarena agantva
dibbabhojanam paribhufjissati, sve etass’ agamanadivasam, ayya sve
bhattakiccam katva gacchanti ti vatva nimantesi.

punadivase ekassa sahayo devaputto [26] etassa santikam agato tassa
pana yagubhajanam eva tigavutatthane thapiyati. so devaputto theranam
yagum datva sayam pi paribhogam akasi. tatha antarakhajjakam gahetva
tigavutatthane atthamsu. tatha nanavidhabyafijanasahitam dibbabhojanam
gahetva tigavutatthane atthamsu. devaputto antarakhajjakam datva
dibbabhojanam adasi. mahathero devaputtassa sampattim oloketva
manussapathe thatva kim kammam nama akasi ti pucchi.

devaputto tassa katham sutva aham bhante atitabhave Cetiyapabbate
samanohutvamayhamvassaggenabhattamganhantoutthitabhattapindapatato
upaddham sanghass’ atthaya datva upaddham aggahesim. aham tena
kammena bhummadevaputto hutva nibbattim. nibbattakalato patthaya
tigavutatthane dibbannapanabhojanam gahetva titthami ti 3ha. bhikkha
devaputtassa katham sutva attano gatagatatthane devaputtassa kathitam
vatva bahumanusse danasilabhavanamayapufifiakammesu niyojesun ti.

Samanagamavatthu paficamam.
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The godling thought: “Today, my worthy ones have consumed merely a
coarse leaf in our presence; on the following day, a godling who is my colleague
will come within the space of a single day® and will consume™ heavenly food,”
and said: “Tomorrow will be the arrival of this [godling who eats heavenly
food]. My worthy ones, you shall eat here and then you may leave.”

On the next day, the godling who was his companion [26] came into his
presence and set down his vessel of rice-gruel at a spot six miles'! [away]. The
godling gave the rice-gruel to the elders and himself made use of it too. He
likewise brought refreshments'? and"” then stood at a spot six miles [away], after
which he similarly brought the heavenly food, accompanied by various kinds
of condiments, and then stood at a spot six miles [away]. Once the godling had
given the refreshments, he gave the heavenly food. The great elder, observing
the godling’s successful attainment, then asked what deed he had done when
stationed in the ways of men. The godling, upon hearing what he had to say, said:

“In a past becoming, Venerable Sir (bhante), I was a recluse at Mount Cetiya;
when accepting food in accordance with my monastic standing,* I gave half
of the food that had been presented during the almsround for the benefit of
the community (sanigha), whilst I took half for myself. As a result of that deed,
I came into being as a terrestrial godling. Onwards from the time that I came
into being, I would take a meal of heavenly food and drink and then stand at
a place six miles [away].” After hearing what the godling had had to say, the
monks spoke of what the godling had related at whichever place they went,
thereby encouraging many people where meritorious deeds consisting of
giving, morality and bringing into being are concerned.

The story of Samanagama is fifth.

° ekadivasantarena.

10 paribhufijissati.

1 Editor’s Note: The Pali text says tigavuta: “three gavutas”. A gavuta is approximately a
quarter of a yojana, i.e. approximately two miles; see note 5.

12 antarakhajjaka; cp CPD sv, what is eaten between the morning gruel and noon.

B The text seems somewhat repetitive at this point; moreover, it is unclear what the
significance of the godling withdrawing to a spot so far away might be, given that a gavuta is
usually explained as the distance a team of oxen could pull a cart, before becoming exhausted.
Moreover, since this is normally considered to be around two miles, depending on the terrain,
this would put the godling some six or seven miles away.

* mayham vassaggena bhattam ganhanto.
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